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Reflexive Europeanization
Discussion Paper, in preparation of mid-term workshop

These are some preliminary ideas for our further discussion of and work with the concept of “Reflexive Europeanization”. This concept is still work in progress (Römhild 2009)). While it is meant to sharpen our focus on “contentious heritage”, the TRACES project and its CCPs will also be productive sites of testing and further developing the methodological approach of “Reflexive Europeanization”. It would be great to start the discussion on the following ideas already before the mid-term workshop – in order to have some refined material to work with during the conference.

Premises
1. Reflexive Europeanization starts with the premise that “Europe” is a long-term cultural and political project which is always in the making. “Europe” is thus (the always preliminary) product of a plurality of intended and unintended actions of diverse, often conflicting actors and processes. Its makings and remakings are related to the continuous production and contestation of global power relations.
2. Reflexive Europeanization is strongly tied to and inspired by the idea of long-term processes of world-making (“worlding”) in which, following Gayatri Spivak, Western colonial power created “Others” and a specific worldly arrangement of “the West” and “the rest” (Stuart Hall) that has become so stable and powerful because it succeeded in making this world appear “natural”. Starting from here, reflexive Europeanization not only inquires into the makings of “Others” but also in the reciprocal production of Europe itself within this process. It also takes the world-making approach further with respect to complications and transformations of the classical constellation of West vs. rest: Cold war East-West relations and ongoing post-Cold war, postcolonial multipolar mobilities and emerging new worldings can thus be understood as reflexive effects of previous colonialism and continuous, deterritorialized forms of coloniality (Walter Mignolo et al.). 
3. Reflexive Europeanization is also strongly tied to and inspired by the concept of “entangled histories/modernities” (Shalini Randeria & Sebastian Conrad). Rather than seeing Europe – and its core identity labels of enlightenment, modernity, science, secularism etc. – as being autopoetic products of self-making, the concept aims at understanding both Europe and its intellectual, cultural and political histories as products of global entanglements initiated in colonial relations. Colonies and post-colonies thus become the laboratories of Europeanization and modernization as much as they are essential sites for Eurocentric worldings and their contestation (Frederick Cooper & Ann Stoler et al.). 
4. The concept also draws on the theory of “reflexive modernization” (Ulrich Beck, Scott Lash, Anthony Giddens et al.) in which reflexivity is not (at least not in the first place) understood as a cognitive intervention but rather in terms of a reflex of unintended side-effects of modernization and globalization. Current forms of making and remaking Europe thus reflect unintended effects of former and contemporary projects of de/colonization.
5. In the concept of reflexive Europeanization, the “Other”, “the margins” and mobilities across fabricated worlds figure prominently: as sites of contestation of European/Western dominated power relations, and as sites of referring to other histories and origins of Europe which were made invisible in dominant forms of world-making, thereby enabling notions of “other Europes“. This idea owes much to Dipesh Chakrabarty’s proclamation that today, modernity (and Europe alike) is a global (contentious) heritage and can only be renewed from its margins.

Promises
1. The concept of reflexive Europeanization allows us to recognize sites and processes below and beyond the national scale as relevant locations of world-making projects. Rather than seeing the local and the national as separate, parallel universes they can be seen as deeply entangled with processes of un/re/making Europe. 
2. Reflexive Europeanization also allows us to historicize the current constellation dominated by the European Union as but one historical moment in the makings of Europe. Furthermore, it allows us to challenge the common teleological idea of one European history leading directly to the present by replacing that idea with the notion of a plurality of contingent histories creating past and present Europes. 
3. The methodological perspective of reflexive Europeanization enables us to decentre Europe and “re-world” it on the map of global entanglements (Adam et al.). Europe can thus be cosmopolitized by taking into account its many histories related to “Others”.
4. By privileging the relevance of the margins and the mobile over fixed centres of power, Europe can be seen as still under construction and in the making – Europeanization “from below” is underway and may lead to more convivial futures.
5. The naturalization of Westernized Eurocentrism can be productively challenged by introducing and acknowledging dis-membered histories and multi-directional memories (Michael Rothberg) of “other Europes” – this would entail a conscious process of reflexive Europeanization as it is one of the aims of the TRACES project.

Questions for CCPs 
Very preliminary, please feel free to reject, criticize, and select for further reflection only what seems interesting. To be continued!

CCP 1. Are there any diasporic relations between the emigrated Jewish population, their destinies and Romania/Medias? (How) Is Medias – perhaps invisibly - connected to such a global diaspora? In what way does the dis-membered heritage of Jewish presence point to problematic relations between socialist Romania/South-East Europe and its Jewish citizens? (How and why) Has the awareness and the acknowledgement of this history changed since the 1990ies? Does it play any specific role in current processes of EU-Europeanization? What role do German minorities and German language play in that process comparatively? How has the awareness and acknowledgement of “Germanness” in Romania changed since the shift to post-socialism? Is there any connection between German roots and current processes of Westernization/”Self-Europeanization” in Romania?

CCP2. Who is addressed/imagined in vernacular representations of Holocaust – Jewish-Polish population, deported German-European Jews, Polish victims? Others? How are Christian symbols related? Does the material represent forms of identification/solidarization with the victims? In what way does it relate to own (Polish) co-presence or even collaboration – and thus enables to imagine an Easternized (European?) Holocaust experience? In what way does it refer to an “other” (European?) history of German/Nazi violence? (Where) Is Europe located here? 

CCP3. To what identity politics were/are the death masks related? 19th century nation-building? Westernization/secularization through prominent scientists? Socialist/Yugoslav internationalism? Are there any relations to the non-alignment movement – with international leaders represented? If yes, how does this history of alternative globalization figure in today’s post-Yugoslavia? Does EU-Europeanization of Slovenia foster dis-membering of this heritage?

CCP4. In what way were/are these collections of human remains meant to characterize a specific Europeanized will to knowledge that was/is closely tied to a specific, “rational” understanding of enlightened humanitarianism – while at the same time drawing on specifically de-humanizing imaginations and practices? How is this paradox being dealt with today: in museums, in the history of science/anthropology? Are there local/national differences in scientific and museological self-criticism of this “epistemic violence” (Spivak)? 

CCP5. To what extent are local experiences of inner European colonialism and violent conflicts still open wounds in post-war European histories? How does the memory of past and present struggles for regional autonomy and separatism figure in today’s precarious EU? Are there any (productive) connections to other places of global post-colonial reconciliation?  
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